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Continued from page 25.
texts, seminaries, schools, promotion of
the ordination of women.

By disobedience: diminished
respect for Church law; altar girls and
other liturgical abuses.

By confusion: dissensions; conflict-
ing confessional advice.

REVOCATION

It is a short step from the teaching of
moral relativism to its practice. That
short step has been taken by Canadian
Catholics. The statistics on abortion,
divorce, sterilization and contraceptive
practice have approaciied those of
pagan societies. Only by revocation of
the error is there hope of spiritual
restoration. For Canada this means
recalling the Winnipeg Statement - and
every position - paper and text on
which it has left its imprint.

The €.C.C.B.

It has never ceased to amaze and
alarm many how the great documents
of the Church on marriage and human
life have been turned by the C.C.C.B.
into disastrous pastoral programs. I
think it is because the clear light of the
magisterium has been filtered through
the muddy glass of contradictory
theological opinion.

National Conferences are recent
juridical creations. In accord with the
extraordinary Synod of 1985 the
Church is reviewing their nature and
function. A working paper from the
Congregation for Bishops points out:
“Episcopal Conferences must bear in
mind—the service of unity.” It em-
phasizes the danger of National Con-
ferences assuming an undue autonomy
“against the doctrinal and disciplinary
directives of the Apostolic See of
Peter.”

There used to be a publication of the
C.C.C.B. called “At Your Service.”
That is what it should be. It is not a
magisterial entity and to be of service
it must have Catholic accountability.

We have civil laws which are grossly
anti-family; the mass media follow the
same path. These anti-family forces are
not adequately opposed by the moral
relativism of the Winnipeg Statement
and subsequent documents. Our
Bishops, priests and laity have the right
to ask of the C.C.C.B. the “unre-
nounceable sterium” of the
Church

Bishops and Priests

The document coming from the Post-
Vatican Il Synod of Bishops was a
remarkable one. It was on “Dangerous
Opinions and on Atheism.” Dated Oc-
tober 28, 1967 it is called “Ratione
Habita” and may be found in Flan-
nery’s Vatican Council Il (Vol. 2,
p.662, Daughters of St. Paul). If it had
been implemented most of the ptob-
lems facing the Church today would
have been prevented. In response to
deviations whether in doctrinal,
pastoral or liturgical matters, the
Bishops said: “Those who are rash or
imprudent should be warned in all
charity; those who are pertinacious
should be removed” (Part 3).

The same directions applied to the
C.C.C.B. would mean the revocation
of the Winnipeg Statement and its step-
children, the subsequent working
papers on the family. They would also
mean a C.C.C.B. devoted to the ser-
vice of Bishops and faithful through
fidelity to the Church.

Every priest has the right to expect
that his associates will speak in one
voice with the Church. He is correct
in looking to his Bishop for the vindica-
tion of that right.

The Laity

It is the laity who have the vocation
to live the Church’s teaching on life
and family. This gives them
corresponding rights from the Church,
their Mother and Teacher.

Married couples, the engaged, doc-
tors, nurses, teachers, seminarians and
students all have the right to the teach-
ing of Humanae Vitae without com-
promise, whether in the pulpit, the
confessional, or Catholic institution.

Those are the rights: How can they
be vindicated? Certainly the laity
should not remain supine when error
threatens them, their families, friends
and even country. “They have the
right, indeed at times the duty, in keep-
ing with their knowledge, competence
and position, to manifest to the sacred
Pastors their views on matters which
concern the good of the Church”
(Canon 212, New Code).

If there were ever an issue on which
the laity should speak out respectful-
ly, but with an insistence on being
heard, it is the question of erroneous
teaching on human life. I believe each
of us ought to ask ourselves whether
we do not now have that obligation.

On October 15, 1988 at the
Humanae Vitae seminar at St.
Augustine’s Seminary, Toronto, a
number of courageous Catholics call-
ed for the recall of the Winnipeg State-
ment. May their numbers multiply. If
it takes 10,000 persons speaking up, let
there be 10,000. If it takes 100,000, let
there be 100,000. If it takes a million
voices in respectful request to pastors
and Bishops, let be be a million. We
have a great and dedicated Canadian
Cardinal in His Eminence Edouard
Cardinal Gagnon, P.S.S., President of
the Pontifical Council for the Family.
I am sure he would appreciate hearing
of your concerns.

In the meantime we can all help by
daily prayer. “God. our Father, may
You through the merits of Christ
crucified and through the inspiration
of Your Holy Spirit, guide and help our
Pastors so that they may courageously
proclaim the truth on human life and
love.”

EMANCIPATION

How precious is Catholic Truth!
When Christ stood before Pilate He
said: “This is why I have come into the
world, to bear witness to the truth.
And everyone who is on the side of
truth, listens to my voice” (John 18:37).
Pope John Paul II has called truth “the
deepest necessity of the human spirit”
(World Youth Day, August 19, 1989).
It is the truth lived which gives us the
freedom of the sons and daughters of
God.

Catholics have the emancipating
truth about married love. It is that the
unitive and procreative ends of mar-
riage may never be separated. This is
God’s plan for peopling earth and
Heaven. This truth is proclaimed in
Casti Connubii, Humanae Vitae and
Familiaris Consortio. Those living this
truth are proof that there is still love
in the world.

God Who is love teaches through the
natural law that contraception is
always wrong.

Qut of love Christ through His
Vicar, guided by the Holy Spirit
teaches that contraception is always
wrong.

For the love of God, of the Church,
of families, of souls, of Canada may our
Canadian pastors teach the same.
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The basic differences between en-
cyclical and statement are evident
when one compares key passages from
each.

The Canadian Conference of
Catholic Bishops (C.C.C.B.) teaches
that contraception is sometimes licit.
This is called moral relativism and is
exemplified in Par.26 of their
statement:

“Counsellors may meet others who,
accepting the teaching of the Holy
Father, find that because of particular
circumstances they are involved in
what seems to them a clear conflict of
duties, e.g., the reconciling of conjugal
love and responsible parenthood with
the education of children already born
or with the health of the mother. In ac-
cord with the accepted principles of
moral theology, if these persons have
tried sincerely but without success to
pursue a line of conduct in keeping
with the given directives, they may be
safely assured that, whoever honestly
chooses that course which seems right
to him does so in good conscience.”

The Church teaches that contracep-
tion is never licit. It rejects moral
relativism and affirms that contracep-
tion is instrinsically evil; the prohibi-
tion is a moral absolute. This is affirm-
ed in Par.14 of Humanae Vitae and in
the following words of Pope John Paul
1I:

“Contraception is to be judged ob-
jectively so profoundly unlawful as
never to be, for any reason, justified.
To think or to say the contrary is equal
to maintaining that in human life situa-
tions may arise in which it is lawful not
to recognize God as God” (Address to
priests, Sept. 17, 1983).

Some might say: “Why should we be
concerned about the Winnipeg State-
ment? Who has heard of it?” True, it

Part 11

The consequences

In October 1988 we published an article by Msgr. Foy titled Tragedy at Winnipeg. It was a commentary on
the Canadian Catholic Bishops’ Statement on Humanae Vitae. The encyclical was signed on July 25, 1968,
the statement on Sept. 27, 1968. The latter was the response to an appeal from the Holy See to national hier-
archies to support and explain the encyclical. However The Statement, which came to be called The Winnipeg
Statement, neither supported nor explained the encyclical. Here Msgr. Foy tells how the influence of The Statement

grew and spread..

By MSGR. VINCENT FOY

is not readily available. But its teaching
supporting moral relativism is found in
nearly every text on marriage and mar-
riage preparation course published or
used in Canada for over 20 years. It is
taught in seminaries, whispered in con-
fessionals and told as truth to children
in school.

The purpose of this outline is to show

S\ YO
Paul VI signed the encyclical July 25,
1968.

how the Winnipeg error has attacked
family life in Canada in two ways: by
repetition on literally millions of
printed pages and by derivative errors.

CONFIRMATION

In the wake of much criticism of the
Winnipeg Statement a special “ad hoc”
Committee on the Family was set up
by the C.C.C.B. The purpose was “to
follow up the Canadian Bishops’
September 1968 Statement on
Humanae Vitae.” Its fruit was a report
adopted by the General Assembly of
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Tragedy at Winnipeg

Canadian Bishops on April 18, 1969.
It read in part: “Nothing could be gain-
ed and much lost by an attempt to
rephrase what we have said in Win-
nipeg. We stand squarely behind our
position but we feel it our duty to in-
sist on a proper interpretation of that
position.”

In the midst of continuing criticism
and confusion, the C.C.C.B. released
a statement on “The Formation of
Conscience” on Dec. 12, 1973. It was
a good statement on conscience in
general. This seemed to be the oppor-
tune occasion to provide confessional
guidelines for priests promised at Win-
nipeg. These were not given. The state-
ment listed some intrinsic evils: killing
the innocent, adultery, theft. Nowhere
is contraception mentioned, nor is
Humanae Vitae. Indirectly this was the
basis for subsequent equivocation. In
later guidelines one sees the statement
on conscience quoted next to Par.26 of
the Winnipeg Statement. By this syn-
cretic method contraception appears
sometimes acceptable.

As statistics on family life worsened,
Father Dennis Murphy, General
Secretary of the C.C.C.B., announc-
ed in 1978 that the theme of Christian
Family Life would be the special focus
for the future work of the Canadian
Conference. He said the plight of the
family in Canada is extremely serious
(cf. Catholic Register, July 22, 1978).

Here are three “semi-official” next
steps.

1. C.C.C.B. Working Paper on
Marriage and the Family: 1980

This next development is a text of
190 pages proposing an elaborate
pastoral plan to promote Faith “In and
Through the Family.” It involves all
diocesan structures. There is no men-
tion of Humanae Vitae. It depends
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largely on theological opinion, e.g.
Schillebeekx, Rahner, Fuchs, Boff and
others.

The proposed pastor plan relies on
a warped ecclesiology. Under “A New
Style of Church” we read: “However,
there are some who continue to stress
the clerical character of the Church.
They view the Church as authority
vested in pastor, bishop, Pope. Lumen
Gentium stresses in the first place the
People of God and then the hier-
archical and sacramental dimensions.
It emphasizes that the ecclesial struc-
ture should rest on the three poles of
collegiality: episcopal, presbyteral and
lay.”

Collegiality in Vatican II refers to the
Holy Father and the Bishops united
with him. Collegiate power and
authority is that of the Pope and
Bishops together (cf. Dictionary of the
Council, Corpus Books, p.95). The
People of God are mentioned in
Chapter Il of Lumen Gentium because
they are the whole object of the
Church’s care and service and
solicitude. The next Chapter is “The
Church is Hierarchical.” She cannot
renounce her own nature and structure
given her by Christ. “It is for the
teaching Church, the Bishops in com-
munion with the Pope, to give and for
others to receive” (David Knowles,
Authority, C.T.S. p.7). Obedience in
this context is liberating. It is the ac-
ceptance of the truth. This text con-
firms the Winnipeg Statement by
recommending the marriage prepara-
tion courses Projet Mariage, Mosaic
and Good News for Married Love, (I
Give You Me), reviewed below.

2. C.C.C.B. Working Paper:
Responsible Procreation: 1983

This is part of a kit called “Respon-
sible Parenting.” It was published as
Canada's response to the Synod on the
family but refers to “Familiaris Consor-
tio” only once. It follows the syncretic
approach of quoting from dissenting
national hierarchies, dissenting
theologians, e.g. Curran, Rahner,
Shannon, Haring, as well as some or-
thodox sources. It creates an impres-
sion of uncertainty and confusion. It
criticizes that attitude which would
make of the prohibition of contracep-
tion “a sort of article of faith or dogma
so that there is an end to all discussion
and private or public questioning”
(p.34). In it conclusions we read: “—to
state that it is possible for everyone to
carry out this law (against contracep-
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tion) would risk creating in the faithful
a feeling of despair and guilt” (p.52).
Pope John Paul II has said: “I actually
think that an effective pastorate of the
family, in every diocese, then in every
parish, consists in even deeper study of
“Familiaris Consortio”: (Prayers and
Devotions from Pope John Paul I,
p-386). There is no effective pastorate
in “Responsible Procreation.”

3. Ontario Conference of
Catholic Bishops: Guidelines for
Family Life Education: 1977 and
1983

On May 11, 1977, the Bishops of

Father Michael Prieur: “It (the Winnipeg
Statement) is the official teaching of the
Magisterium of the Church.”

Ontario approved a statement called
“Guidelines for Family Life Educa-
tion.” It repeats Par.26 of the Winnipeg
Statement. We are told: “This state-
ment cannot be understood as lessen-
ing the full force of the Church’s
teaching against artificial contracep-
tion” (p.11). How else can it be
understood? Par:26 and the teaching of
“Human: itae” are mutually ex-
clusive. Without waiting for the Holy
See’s “Educational Guidance in
Human Love” of November 1,1983, on
October 1, 1983 the Bishops of Ontario
issued their revised guidelines. Again
they reaffirmed Par.26 of the Winnipeg
Statement.

PROPAGATION

Many articles have appeared in
Catholic periodicals and papers in
Canada spreading the moral relativism

of Winnipeg. Examples are Humanac
Vitae - une question ouverre (L'Eglise
Canadienne - 11.12.1980) and Aidx,
Condoms and the Church (Fr. Bela
Somfai, S.J., Compass. Nov. 1987).
Here we consider four texts by which
the Winnipeg message was propagated.

1. Liturgical Commission,
Diocese of London: Married in
the Lord, 1976, 1978

This is a “Handbook for those
Assisting Christian Couples Prepare for
Marriage.” The author Fr. Michael
Prieur, is professor of moral Theology
at St. Peter’s Seminary, London, On-
tario. Although now out of print this
manual helped shape the views of
many still-young couples. The pagina-
tion is that of the second revised
edition.

Fr. Prieur warns against the conclu-
sion: “The Pope has spoken and that's
that” (p.63). He says: “This kind of
rigidity tends to eliminate any fruitful
discussion of some of the real dif-
ficulties in the teaching.” In fact the
matter is closed precisely because the
Pope has spoken and invoked the
authority of Christ in doing so (H.V.,
Par.6).

We are told that the teaching of
Humanae Vitae could be revised if
fresh data or new insights warranted it
(p.57). The Church, through four
Popes, has said the teaching cannot be
changed since it is divine law.

Regarding statements of national
hierarchies we read: “These official
declarations are official teachings of the
magisterium of the Church” (p.61).
This is untrue. Bishops exercise their
office of teaching only insofar as they
are in communion with the head of the
episcopal college, the Holy Father lefs
Canon 375).

Father Prieur quotes with approval
Par.26 of the Winnipeg Statement
(p.102 - though it is called Par.16). He
also quotes the misleading Par.17
(p.102 - though it is called Par. 16) con-
cerning those who find it “either ex-
tremely difficult or even impossible to
make their own all elements of this
doctrine . . . Since they are not deny-
ing any point of divine and Catholic
faith nor rejecting the teaching authori-
ty of the Church, these Catholics
should not be considered or consider
themselves shut off from the body of
the faithful.” This paragraph
equivalently denies the sufficiency of
grace and incorrectly says that these
people do not reject the teaching
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authority of the Church.

Father Prieur sets loose rules for the
reception of Holy Communion by con-
tracepting parties, without confession
(p.112). It is divine law that requires
sorrow, confession and purpose of
amendment. Compare the advice of
this text with that of Pope Paul VI:
“They (the spouses) should use the
Sacraments in sorrow for their lapses
and renew their wavering resolutions
to obey” (L 'Osservatore Romano Dec.
21, 1971).

Married in the Lord bears an
Imprimatur. In 1976 it was recom-
mended by the Ontario Bishops. After
John Cattana of Toronto made several
valid criticisms of it in The Catholic
Register (June 5, 1976), the Toronto
Senate of Priests rebuked The Register
for “sniping” at Father Prieur’s book
after it had been approved by the

Theologians Bernard Haring and Charles Curran: behind the Winnipeg Statement.
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team but the author is again Father
Michael Prieur. Of the seven booklets
we are concerned with the one entitl-
ed Marriage and Creativity.

Although less harmful than Married
in the Lord (which is recommended by
this course), I Give You Me cannot
shake off the moral relativism of Win-
nipeg. Those who find the practice of
Natural Family Planning difficult or
impossible are asked “to take wise and
prudent-counsel from people qualified
to help individual couples in their own
circumstances” (p.30). It does not men-
tion the pastoral advice of Humanae
Vitae. It has not been updated since
Familiaris Consortio.

In an appendix we are given extracts
from the Ontario Bishops’ Guidelines
for Family Life Education (May 22,
1977). Here Par.26 of the Winnipeg
Statement is re-affirmed.

3. Novalis: Mosaic, 1980, 1986

Bishops of Ontario.

The September 1976 issue of the
Messenger of the Sacred Heart carried
an excellent article by Catherine Bolger
entitled “A Book Reviewed.” In all
charity it pointed out the major defi-
ciencies in Father Prieur’s manual. Of
his book an Archbishop said in a let-
ter to me (June 10, 1976): “It has been
weakened mainly because it relies on
the C.C.C. statement on “H.V.” of
1968 . . . 1 fail to understand how the
Imprimatur could have been given to
it in so important a matter, without
sound doctrine.”

2. Diocese of London: I Give
You Me: 1979

This program was produced by a

Mosaic is a marriage preparation
course published by Novalis. The
Novalis trademark is owned by St. Paul
University, Ottawa. The university is
editorially responsible, with the Arch-
bishop of Ottawa, for publications car-
rying the Novalis imprint.

The third booklet of this course is
called Creating a Family. It describes,
as well as natural family planning, oral
contraceptives, mechanical contracep-
tion and sterilization. The Church’s
teaching is called an “ideal” and
“views” (p.5). In deciding what method
of family planning to use the couple are
to consider all data: moral and religious
convictions, health, housing, welfare of
other children, side effects, morality.

. means of contraception on the physical

This is precisely the error of propor-
tionalism condemned by Humanae
Vitae (Par.14).

In support of its advice, Mosaic
quotes Par.26 of the Winnipeg State-
ment. It also quotes Vatican II: “It is
the married couple themselves who
must in the last analysis arrive at these
judgments before God” (Gaudium et
Spes, Par.50). This text refers to respon-
sible parenthood, not to means of birth
prevention. It should have been sup-
plemented with a further quote: “In
questions of birth regulation, the sons
of the Church—are forbidden to use
methods disapproved of by the teach-
ing authority of the Church” (ibid,
Par.51).

Mosaic makes no mention of the
third section of Humanae Vitae which
gives pastoral directives and is the key
to its observance. One is not surprised
that there is no Imprimatur.

4. Novalis: Projet Mariage,
Revised; 1987

This marriage preparation course is
for French-speaking Canadians. It is
more a sexology manual than even
Mosaic. It describes in detail methods
of contraception but offers only “reflec-
tions” in place of ethical evaluation.

“Projet mariage” tells us that the
Church favours family planning in the
greatest possible harmony with nature
and God’s vision of the body. It warns
that to ignore the effects of the various

and psychological health of the body
is to play the sorcerer’s apprentice. It
does not mention the spiritual effects.
This course has no knowledge of the
Winnipeg Statement, but then it does
not know of Humanae Vitae or
Familiaris Consortio.

Poor Quebec! The meaning of Chris-
tian marriage is largely hidden from
her. With the compliance of her
spiritual leaders she is competing with
West Germany for the lowest birth-rate
in the world. One hears reference to
an extinct society rather than a distinct
society. One reads about “The
Sterilization of Quebec” (cf. The Cana-
dian Catholic Review, January 1989,
p-37).

While Projet mariage has no Im-
primatur, the C.C.C.B. working paper
Mearriage and the Family calls it in-
dispensable for all who do pastoral
work (p.185).
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L Ossevatore Romano, the Vatican
newspaper refused to print the Win-
nipeg Statement precisely because it
was not in harmony with Humanae
Vitaé. However, the secular media and
much of the Catholic press carried its
message around the world. Some of the
vehicles were Time Magazine, the
Tablet, America, The National
Catholic Reporter, Commonweal and
Catholic Mind. Sometimes her carriers
were non-Canadians, e.g. Bishop
Buswell of Pueblo cited the Canadian
bishops to support his thesis “Dissent
is not Disloyalty” (Commonweal, Nov.
15, 1968). Sometimes the writers were
Canadians. In a boomerang effect the
Winnipeg word came back from
abroad to inflict grievous harm on
Canadian Catholic family life. I cite
four examples.

1. Douglas Roche: The Catholic
Revolution: 1969

Douglas Roche was with the
Western Catholic Reporter at the time
of the Winnipeg meeting. He wrote this
book before the meeting but added a
reference to it in the second edition,
published by the Paperback Library of
New York. He quotes Par.34 of the
Winnipeg Statement: ‘“If—this
sometimes means that in our desire to
make the Church more intelligible and
more beautiful we must, as pilgrims do,
falter in the way or differ in the way,
no one should conclude that our com-
mon faith is lost or our loving purpose
blunted.” Roche quoted this to show
“how dissent and loyalty can coexist
within Catholicism” (p.308). In truth
dissent is an act of profound disloyalty.

2. Father Anthony Wilhelm,
C.S.P. Christ Among Us, 1967,
1973 etc.

James Likoudis, President of
Catholics United for the Faith, and an
expert reviewer of religious education
materials, has called Christ Among Us
a classic work of contemporary neo-
Modernism. Published by the Paulist
Press and under the protection of an
Imprimatur, it did harm to the faith of
countless converts and Catholics. 1
have seen stacks of this book in Cana-
dian Catholic rectories. By the time
Cardinal Ratzinger asked Bishop Gere-
ty of Newark to withdraw the Im-
primatur on February 28, 1984, over
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1,500,000 copies of Christ Among Us
had been sold throughout the world.
The author had left the priesthood to
marry in 1975.

From the second edition on, and
that meant over 1,300,000 copies, the
Winnipeg Statement was used in the
text to support dissent from Humanae
Vitae. Perhaps in this one book the
Winnipeg error was more widely
dispersed than by all other texts com-
bined. Besides quoting Par.26 it quoted
Par.25 of the Statement calling for
“reverence” for sincere dissenters. This
is the prime example of the Winnipeg
boomerang.

3. Father Bill O’Shea: Questions

Cardinal Newman:. “Conscience had been
replaced by self-will.”

Catholics Ask: 1984

This is a book of apologetics publish-
ed in Australia and circulated in many
countries, including Canada. In
answering a question on Humanae
Vitae Father O’Shea tries to reconcile
the teaching of the Church with the
statements of dissenting hierarchies. He
appeals to, among others, the Win-
nipeg Statement, including Par.26. He
concludes: “These are not the opinions
of radicals or disloyal theologians.
They are extracts from statements
made by various national conferences
of bishops from around the world, in
full communion with the Bishop of
Rome . . . if my answer was most un-
satisfactory, unclear and misleading,
the same judgment must be passed on
these pastoral applications of the Pope’s
teaching.” Dissenting statements are
not “pastoral applications” and dissent-
ing hierarchies are in this matter not

in full communion with the Bishop of
Rome.

4. Father Barry Brunsman: New
Hope for Divorced Catholics:
1985, 1989

For many years
Brunsman has

Father Barry
attacked Humanae

‘Vitae and used the Canadian Bishops’

Statement as part of his offensive.
When he was with the Franciscan
Renewal Centre of Scottsdale,
Arizona, he circulated widely a letter
and article entitled “Birth Control and
Catholic Teaching, Virtue or Sin”
(May 22, 1975). His thesis was:
“Anyone who says artificial birth-
control is absclutely against the
teaching of the Catholic Church is not
presenting the complete teaching of the
Church.” He cited the Winnipeg State-
ment and said that when dissenting
theologians went to Canada the Pope
“did not forbid them to continue their
teaching.” While in Atizona briefly in
the summer of 1975, and with the en-
couragement of some priests and the
cooperation of Bishop Francis Green
of Tucson I wrote a reply. But who can
follow the paths of dissent through all
their labyrinthine ways?

In 1985 a book by Father Brunsman
was published entitled New Hope for
Divorced Catholics. A paperback edi-
tion has been published i 1989-by
Harper and Row and is now in Cana-
dian bookstores. In his attack on
Humanae Vitae he says: “The Cana-
dian bishops responded in a very ear-
thy manner by observing that there
well may be a conflict of duties. Peo-
ple are faced with taking care of love,
life, children, health and so they
should handle conception like any
other value decisions; they should
weigh the options, protect as many
values as possible, and make a decision.
They concluded with the statement
that whoever honestly chooses the
course that seems right to him or her,
does so in good conscience” (p.98).

DERIVATIONS

Lie begets lie and error begets error.
Here are some of the lies and errors and
situations derived from Winnipeg
which are weaving a shroud around
Catholic family life in Canada.

Of Cloaks and Masks
Sometimes dissent from Humanae
Vitae is hidden behind the cloak of ter-
Please turn to page 24
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minology. The prohibition of con-
traception is called an ideal, a pro-
phetic teaching, or “views.” The Presi-
dent of the C.C.C.B. was quoted as
saying: “We know there are going to
be days and times when they are not
going to know how to live up to this
ideal—If the times come for them to
make a decision on contraception and
if they are convinced they are doing
their best, they should not feel they are
violating God’s word.” (Washington
Post, Sept. 25, 1968). The Church calls
her teaching a law (H.V. Par.11).

A second mask of dissent is to call
the Winnipeg Statement a “pastoral ap-
plication.” Bishops have said to me:
“We tried at Winnipeg to make a
pastoral application of the encyclical.”
Going to the Pope’s Mass in Toronto
in 1984, I was sitting in a bus next to
a seminarian. He told me whatever one
thought of Humanae Vitae it could not
be strictly applied in the confessional.
It needed pastoral application.

Pastoral application consists in kind-
ness, encouragement; it points out how
God’s law is one of love and the
benefits of observing it; it tells of the
means of grace. All the right pastoral
directives are in Section IIl of Humanae
Vitae. Unless anchored in the truth,
the “pastoral application” is a betrayal,
a deceit and a fraud.

Of Labels

A Bishop said to me in 1968: “You
should not get so upset over the Win-
nipeg Statement. After all, Humanae
Vitae is not an infallible pronounce-
ment.” The implication was that
therefore the Bishops and others were
not strictly bound to it. This is the
label trap. No matter what label one
gives to it it is binding because it was
given with the authority of Christ.
Neither God nor Church have ex-
pected the faithful to make the distinc-
tions of professional theologians.
Faithful Catholics have always held to
be true and certain what the Church
taught to be true and certain. St. Paul
spoke of “The Church of the living
God, which upholds the truth and
keeps it safe.”

(Timothy I, 3:15). Cardinal Newman
put it this way:

“And I hold in veneration
For the love of Him alone
Holy Church as His Creation
And her teachings as His own.”
(from the Liturgy of the Hours)
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To be technical, there is massive
theological support for the opinion
that, whether or not the teaching
against artificial contraception is in-
fallibly defined it is infallibly taught (cf.
e.g. Ford and Grisez in The Teaching
of Humanae Vitae: A Defence, lg-
natius Press, 1988). Pope John Paul II,
even before he was Pope, believed the
law against contraception was at least
infallibly taught (cf. L’Osservatore
Romano, March 16, 1987 p.9). This is
also the belief of that great American
pro-life activist and theologian Bishop
Austin Vaughan.

Another growing opinion is that
Humanae Vitae is itself an infallible
declaration (cf. Humanae Vitae In-
fallibilita by Fr. Lio O.F.M., Libreria
Vaticana, 1986). An excellent review
of this book is in “Religious Liberty and

Father John Hardon: “Contraception is
morally inseparable from abortion.”

Contraception” by Brian Harrison,
published in 1988 and available from
Catholics United for the Faith.

Of Counterfeit Consciences

Before the Winnipeg meeting the 15
Directors of the Departments of the
C.C.C.B. and others called for
“freedom of Conscience.” The Win-
nipeg Statement tried to accommodate
them by saying: “—whoever honestly
chooses that course which seems right
to him does so in good conscience”
(Par.26).

Those clamouring for “freedom of
conscience” were asking the Bishops for
something they could not give: the
right to change the truth. No con-
science is good which does not conform
to the truth. Cardinal Newman wrote:

“Conscience is a stern monitor but in
this century it has been replaced by a
counterfeit—self-will.” (Letter to the
Duke of Norfolk). It was a counterfeit
conscience which ‘prevailed at Win-
nipeg. Conscience is not infallible. The
Church tells us what is right; the con-
science tells us when we have trans-
gressed. Vatican II says: “conscience
ought to be conformed to the law of
God in the light of the teaching
authority of the Church which is the
authentic interpreter of divine law.”
(Gaudium et Spes, Par.50).

The Winnipeg Statement incor-
porates the traditional Protestant no-
tion of conscience when it says: “—The
confessor as counsellor must show sym-
pathetic understanding'and reverence
for the sincere good will of those who
fail in their effort to accept some part
of the encyclical” (Par. 25). The
Church reserves her reverence for
goodness and truth.

Of Family Life Programs

The moral relativism of the Win-
nipeg Statement opened the door to
corrupt family life education. Father
Bela Somfai S.J., referring to “all types
of birth-control” said “eventually such
methods must be taught in Catholic
schools” (cf. The Globe and Mail, Feb.
17, 1972). Later, he put it this way:
“The Canadian Bishops statement of
1968 said that in some very difficult
situations of conflicting obligations,
some others methods (other than
natural family planning) may also be
considered in good conscience. This is
the proper context in which informa-
tion may be provided on other
methods of birth-control as well as the
problem of sexually transmitted
diseases” (Catholic New Times, Feb. 8,
1987).

So we see Mosaic, Projet mariage and
other manuals giving detailed informa-
tion on the means and paraphernalia
of artificial contraception. In one On-
tario Catholic High School a program
was adopted called Loving from W.C.
Brown Co. It instructs Catholic
children in the use of condoms,
chemicals, diaphragms, cervical caps,
contraceptive pills, tubal ligation,
vasectomy, LU.D.s and “The Morning
After Pill.” In its moral evaluation we
are told: “The Church also respects the
right of those couples who, in con-
science, respectfully disagree with its
views in the matter of birth-control
(p.185).
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Any Family Life text or program that
suggests condoms for Aids or instructs
in' the use of contraceptives is a
cooperator in the spiritual slaughter of
the innocents.

Of the Death of Catholic
Hospitals 3

In 1970 a Medico-Moral Guide was
approved by the Canadian Bishops for
use in Catholic Hospitals. While it op-
posed contraception (Art.19) and
sterilization as a means of contracep-
tion (Art.18) it included this adden-
dum: “Reference should be made to the
Canadian Bishops’ documents in the
pastoral application of this general
directive.” That was the death-knell for
our Catholic Hospitals. Soon they
went the Winnipeg way.

My own introduction to what was
happening came in the Fall of 1972. A
distraught husband came to me to
complain that his wife was going to be
sterilized in a Catholic hospital. It
seemed quite incredible. I contacted
the doctor and went over with him the
Church’s teaching. He listened polite-
ly and said: “You should not be talk-
ing to me but to your Archbishop.” I
visited the Superior of the hospital, a
widely respected Religious. Her reply
was “Whom should I follow, you or the
Archbishop? The Archbishop tells me
that what we are doing is in accord
with the thinking of the Canadian
Bishops.” I said I thought the hospital
should follow the teaching of the
Church. I wrote my Archbishop but
from the reply knew that nothing
would be done.

Among other fruitless efforts about
two years ago | visited the head of a
Bioethics Centre who had some in-
fluence on hospital ethics. He did not
seem to know of the decree of the
Sacred Congregation for the Doctrine
of the Faith of March 13, 1975, against
sterilization in Catholic Hospitals and
asked where it might be found. Again,
no results.

‘We now have a situation in Catholic
hospitals inconceivable before the Win-
nipeg Statement. Catholic doctors
have told me they were ridiculed for
refusing to perform or assist at direct
sterilizations. Nurses are pressured in-
to assisting at immoral procedures.
Abortifacient devices and pills are pro-
vided. With the loss of integrity has
gone the joy and pride of practising
medicine according to the mind of
Christ, the Great Physician.

Perhaps our Bishops have lost con-
trol of our Catholic hospitals, so
generously supported by the sacrifices
of Catholics. Then surely the hospitals
should be declared no longer Catholic,
and Catholics duly warned.

Murder Through Contraception

Sometimes contraception leads to
abortion. In The Question and Answer
Catholic Catechism by Father John
Hardon S.J., the question is asked:
“Why is contraception morally in-
separable from abortion?” Answer:
“Contraception is morally inseparable
from abortion because selfish in-

Cardinal Joseph Ratzinger linked con-
traception and homosexual practice.

dulgence of sex can become
murderous. People who practise con-
traception are strongly tempted to
resort to legalized abortion if an un-
wanted child is conceived” (p.154).
Sometimes contraceptives themselves
cause death. Anovulent pills and
LU.D.s are capable of preventing nida-
tion of the fertilized ovum. This
violates the fundamental right to life.
“The human being is to be respected
and treated as a person from the mo-
ment of conception; and therefore from
that same moment his rights as a per-
son must be recognized, among which
in the first place is the inviolable right
of every human being to life” (Donum
Vitae, Section one, part one).
Father Paul Marx, President of
Human Life International, has said
that “The Pill and the intrauterine
device cause millions of unnoticed
abortions in the United States alone
each year.” Who would dispute that in
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Canada more abortions are caused
each year through contraceptives than
in all the Morgantaler clinics combin-
ed? As noted, everyday in Catholic
hospitals pills and devices are prescrib-
ed by which countless human persons
are swept from the womb into their
sewer-tombs without ever having the
chance to say: “God bless my parents!”
or “My God, I love You.”

Would Bishops and priests and
counsellors be so ready to say: “Use
those means which seem right to you”
if they fully understood the sentence
of death they might be passing?

Of Links and Chains

Contraception and the contraceptive
mentality are linked to many evils.
Cardinal Ratzinger has shown the link
between contraception, homosexual
practice, admission of the divorced
who remarry to the sacraments and the
ordination of women (cf. “Difficulties
confronting the faith in Europe today,
L’Osservatore Romano, July 24, 1989,
p.6).

John F. Kippley, executive director
of the Couple to Couple League, has
written: “If one thing has become clear
since Humanae Viitae, it is that the re-
jection of the norms of Chastity reaf-
firmed by that encyclical cannot be
confined to marital contraception”
(“Active Pedophilia: Fallout from Dis-
sent,” The Wanderer, Aug. 31, 1989,
p-4). So in the link and chain paradigm
Charles Curran knocked down one
moral absolute after another in a fren-
2y to justify masturbation, pre-marital
sex, sterilization, adultery, abortion
and homosexual practice.

The Winnipeg error was the key link
in a chain which is strangling our
beloved Church in Canada.

Here are some of the links:

By disloyalty to the Holy See:
weakening of the bond with the Pope
and the universal Church; lowered
prestige of Canadian Bishops; lowered
respect of the faithful.

By fostering the contraceptive
mentality: promiscuity, infidelity,
sterilization, abortion, divorce,
deserted children, suicidal birth-rates.

By moral relativism: loss of the
sense of sin, empty confessionals,
abuses of general absolution, objective-
ly sacrilegeous reception of the
sacraments, weakened faith, increased
homosexual practice.

By dissent: erroneous teaching in

Please turn to page 26.





